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Contributions from the Jdimiriiya Brahmana to the history of 
the Brahmana literature. — By Professor Hanns Oertel, 
Yale University, New Haven, Conn. 

Second Series: 1 I. Sarama and the Panis. 

Rig- Veda x. 108, with its spirited dialogue between Sarama 
and the Panis, belongs to that class of epic hymns to which 
attention was first drawn by Windisch," and which since then 
has been very fully treated by Oldenberg 3 under the name of 
dkhydna-hjmns, and by Geldner and Pischel 4 under the name of 
itihdsa-hymns. But of the frame-story which formed the setting 
of the dialogue we know but little. The Brhaddevata (ed. R. 
Mitra, viii. 24ff.=p. 22i), to be sure, gives in twelve stanzas a 
brief outline of which the essential points are these : The Panis, a 
class of Asuras, living beyond the river Rasa, steal and hide 
Indra's cows. Brhaspati sees their hiding-place and, on his 
information, Indra sends Sarama in quest of the cows. Being 
asked by the Panis about her errand, she tells them that she has 
come in search of Indra's cows. " Never mind the cows," the 
Panis reply, "stay here as our sister" {ma sarame gas tvam iha 
, smdkarh svasd bhava). Sarama, while she rejects this offer and 
other gifts, declares herself willing to be bribed into silence by a 
draught of the milk of the hidden cows (na ''ham icchdmi svasr- 
tvam vd dhanani vd \ pibeyam tit payas tdsdrh gavdm yds ta nigu- 
hatha). After this wish has been gratified, she again crosses the 
Rasa and returns to Indra. Indra asks her : " Hast thou seen the 
cows ?" And she, at the instigation of the Asuras, replies : " No." 
Thereupon Indra in wrath beats her. She, terror-stricken and 
throwing up the milk, runs back to the Panis. But Indra, fol- 
lowing the track of the milk, drives against the Panis, slays them, 
and recovers the cows (papraoehe 'ndrap ca saramdm kaceid gd 
drstavaty asi \ sd ne'ti pratyuvdce 'ndram prabhavdd asurasya 

1 The First Series appeared in Vol. xviii. pp. 15-48. 
1 Verhandlungen d. S3. Versammlung deutscher Philologen, etc., in 
Oera, 1879, p. 28. 

3 ZDMG. xxxvii. 54, and especially xxxix. 52. 

4 Vedische Studien, i. 243 ; ii. 1 and 292. 
vol. xix. 7 
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hi | tdmjaghana tadd kruddha udgirantl pay as tatah \jagdma 
sd bhayodvignd, punar eva panln prati \ payasas tasya paddhat- 
ya rathena harivdhanah \ gatva jaghana ca panln gap ca tdh 
punar dharat). 

This story, as will be seen at once, cannot have formed the set- 
ting for RV. x. 108. The Sarama of the Brhaddevata who 
betrays Indra and the gods for a mess of the stolen milk, and, 
beaten by Indra, shows him against her will the way to the Panis, 
is utterly different from the haughty Sarama of the Rig- Veda 
who refuses their offer of friendship (vs. 10, nd ''ham veda bhrdtr- 
tvdm no svasrtvdm). 

We must therefore look elsewhere for the legendary setting of 
RV. x. 1 08. Sayana does not help us ; for in his commentary on 
the hymn he has unfortunately been napping. Instead of follow- 
ing his excellent habit of supplying, by way of introduction or 
interwoven in his notes, the pertinent frame-story from some 
Brahmanical source, — and whatever may be said against his exe- 
gesis, he must be given credit for wide and accurate reading in 
the Cruti-literature, no t inferior to that of the Dutch scholars in 
their classics, — he is here satisfied with giving us a barren sketch 
of a few lines recounting that " when the cows of Brhaspati, In- 
dra's chaplain, had been driven off by certain Asuras called 
Panis, hirelings of an Asura by the name of Vala, and had been 
hidden in a cave, the divine bitch, Sarama, was sent by Indra, at 
Brhaspati's request, in search of the cows. And she, having 
crossed a large stream and having come to Vala's stronghold, dis- 
covered these cows in their hiding place. At this juncture the 
Panis, with friendly condescension, had the following conversation 
with her." The barrenness of this introduction is so much the 
more provoking, because Sayana knew the version of the Sarama- 
story as given in the Caty&yana Brahmana. Here certainly was 
the place to give in full this story, to which he briefly alludes in 
his note on RV. i. 62. 3 in these words : "Concerning this there 
is the following story (akhydnd). The bitch of the gods was 
called Sarama. When the cows had been driven off by the 
Panis, Indra sent this Sarama in search of these cows, even as in 
this world a hunter would send forth his dog in search of game 
gone to the woods. And this Sarama spoke thus : 'O Indra, I 
will go under this condition, that thou wilt give to our offspring 
the food belonging to these cows, viz., milk, etc' He said : 'Yes.' 
And so the Qatyayanaka says: 'Food-eating I make 
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thine offspring, Sarama, who hast found our 
cows {annddinlm te sarame prajdrh karomi yd no 
gd anvavindah)? Then going she learned about the abode of 
the cows. And having learned it, she told it him. And having 
been informed about the cows, this Indra, slaying this Asura, 
regained these cows." 

If the Qatyayana version of the legend has thus been lost to us 
by Sayana's negligence, the only other Brahmanical version 1 of 
which I know is that of the Jaiminiya Brahmana (ii. 438 ff.). 
The wording of the fragment of the Qatyayanaka preserved by 
Sayana (on RV. 1. 62. 3) and just quoted is identical with JB. ii. 
440. 2; and on the basis of the material which I collected in this 
Journal, xviii. pp. 15-48, we are entitled to infer a close similarity 
between the versions of the Qat. B. and the JB., which latter I 
here subjoin. 2 It is given k propos of the jyotistoma, gostoma, 
and dyustoma, which in the order 1. jyotistoma, 2. gostoma, 3. 
dyustoma, 4. gostoma, 5. dyustoma, 6. jyotistoma, are distributed 
over the six days (=two tridua) of the Abhiplava-c.evem.ony* 

JB. ii. 438. 1 : atha ha vdi panayo ndmd 'surd* devdndm go- 
raksd dsuh. tdbhir aha 'patasthuh." td ha rasdydm nirudhya 
valend ''pi dadhuh. 2. te devd atikupya lepus 6 suparne , m& no 
gd anvicche 7 Hi. tathe Hi. sa ha , nuprapapdta. 3. td ha 'nw- 
djagdma rasdydm antar valend ''pihitah. tasmdi hd ''nvdgatdya 
sarpih hsiram amiksdm dadhi Hy etad upanidadhuh. tasya 
ha suhita dsa. tarn ho "cus suparndi 'sa eva te balir bhavisyaty 

1 Nor does the legend seem to appear in the post-brahmanical epics ; 
though the finding of SIta by Hanumat is compared by H. Jacobi (Das 
Rdmayana, 1893, p. 133) with Sarama's search of the cows. 

2 These passages, by the way, conclusively prove the correctness of 
Oldenberg's assumption (ZDMG. xxxix. 77): "Hierher (i. e. to the ahhy- 
area-hymns) mochte ich den Dialog von Yama und Yami (x. 10) rechnen, 
und ebenso den der Sarama und der Panis (x. 108) ; wenn auch die 
Verse dieser Gesprache eine prosaische Erganzung, eine Erzahlung 
dessen was dem Gesprache vorausging und was ihm nachfolgte, viel- 
leicht nicht unbedingt verlangen, so wird doch einem Ausleger, der 
die 5.khyana-Form als eine von den vedischen Poeten gem und haufig 
gehandhabte anerkennt, die Annahme derselben auch fur diese Siiktas 
sich wohl empfehlen." 

3 Cf. AB. iv. 15 ; KB. xxi. 1 f.; TS. vii. 4. 11 ; Ka{h. xxxiii. 3 ; QB. 
xiii. 5. 4. 3, with Eggeling's note 4 on CB. iv. 5. 4. 2 = SBE. xxvi. p. 403, 
and Hillebrandt, Ritual-Litteratur, p. 156. 

4 -an. 5 pdtaslus. 6 alikupalapus. ' -eehete. 
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etad annam ma nah pravoca iti. 4. sa ha punar dpapata. tarn 
ho "cus suparna 'vido ga iti. ha kirtip cit gavam iti ho 'vaca. 5. 
esai 'va Jclrtir gavam iti tasya he 'ndro galam 1 pllayann* uvdca 
gosv evd ''ham Mia tavo 'sus.o mvkham iti. sa ha dadhidrapsam 
va "miksdm vo 'ddsa. so 'yam babhuva yo' 'yam vasanta bhu- 
tilcah 1 prajdyate.'' 6. tarn ha tac chapapa'plUajanma" te jlvanam 
bhuydd yo no ga anuvidya to 1 na pravoca' iti. tasya hai Had 7 
gramasya jaghanardhe' yat pdpistham taj jlvanam. 

439. 1. te saramdm abruvan sarama ima nas tvarhgd anvicche 
Hi. tathe Hi sa ha 'nuprasasdra. sa ha rasam ajagama." 2. 
tam ho 'vaca plosye tvd gddhd 11 me bhavisyasl Hi. plavasva me 
Hi ho ''vaca na te gddhd 11 bhavisydmi Hi. 3. sa ha 'vdcya karndu 
plosyamana sasdra. sa he "ksarh cakre katham nu ma punlpla- 
veta hantd 'syai gddhd "sanl Hi. tam ho ''vaca md ma plosthd 
gddhd' te bhavisydmi Hi. tathe Hi. tasyai ha gadha" asa. sa 
ha gddhena Hisasdra. 4. td ha 'nvajagama rasdyam antar- 
valend 'pihitah. tasyai ha 'nvdgatdyai tathdi ''va sarpih kslr- 
am amiksdm dadhl Hy etad upanidadhuh'* 5. sa ho 'udca 
na 'ham etdvad apriyd devdndm. avidam yad vo 'pniyam." 
ta u vdi devdndm steyam krtvd carathai Hasam va aham 
gavam padavlr asmi. na ma lapayisyadhve ne 'ndrasya 
ga upaharisyadhva iti. 6. sa ha 'nacisy upasasdha. jardyv 
apam" tad" viveda. tad dha cakhada. tam hai 'ka upajagdu 
tyam iva vdi ghnatl 16 saramd jaru khddatl Hi. tad idam apy 
etarhi nivacanam tyam iva vdi ghnatl saramd jaru khddhatl 'ti. 
jardyu ha sa tac cakhada. 1. sa" ha punar dsasdra. tam ho 
"cus sarame 'vido gd iti. 

440. 1. avidam iti ho 'oace 'ma rasdyam antarvalend 'pihi- 
tah. ta yathd 'manyadhvam evam djihlrsate Hi. 2. tam he" 
'naVa" uvdca™ 'nnadlm are te sarame prujdm karomi" yd no ga 
anvavida iti. te hai He vidarbhesu mdcalds"' sdrameyd api ha 
pdrditlan" mdrayanti. 3. te dead etam abhiplavam samabharan. 
tend" 'bhyaplavanta. tad abhiplavasyd 'bhiptavatvam." 

I galem. s uplgdayaht. 3 vayo. 4 bhumika. 
5 pa<t>rjayate. 6 cvUajdnma. 7 td. 8 pr&v-. 9 jayan-. 

10 After this is added the evident gloss : esd ha vdi sa rasa esa 'rvdk 
samudrasya (genitive ! cf. Delbr. A. S., p. 163, § 112) vdpdyati(!). 

II gdtha. 18 goyd. 13 Note the masc. 14 avoparidadhus. 

15 'gniydn; the short i also in the MBh., cf. Whitney, Boots, Verb- 
Forms, etc., s. v. ac, but a correction to I seems probable. 

16 apans. " taih. 18 snati. >• s&. so ha. n dandra. n vd. S3 -ml. 
84 mdc~. S5 Idn. u tenend. s '. 'bhiplavam. 
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The rest of the chapter is purely ritualistic. I subjoin a trans- 
lation of the legend in the JB. version. 

438. 1. Now the Asuras called Panis were the cowherds of the 
gods. They made away with them. At the Rasa they penned 
them up and hid them in a cave. 2. The gods, exceedingly 
wroth, 1 said: "O Eagle, search after these our cows." "Yes." 
He flew after them. 3. He came upon them hidden in a cave at 
the Rasa. Before him, when he had come, they placed this, viz., 
liquid butter, milk, clotted curds, sour curds. He was well sated 
with this. They said to him : " O Eagle, this shall be thy trib- 
ute, this food ; do not betray us." He flew away again. They 
(the gods) said to him : " O Eagle, hast thou found our cows ?" 
"What news is there about the cows?" he said. 5. "This 
news," said Indra, compressing the eagle's crop. " I for one am 
the mouth (to declare that) thou hast stayed among the cows." 
He (the eagle) threw up a drop of sour curds 2 or some clotted 
curds. That same became the camphor-plant 3 which grows here 
in spring. 6. Indra thus cursed him (the eagle) : "May thy sus- 
tenance be of bad origin, 3 who, having found our cows, hast not 
informed us." Thus his sustenance is the worst that is (found) 
in the rear of a village. 

439. 1. They said to Sarama : " O Sarama, do thou search after 
these our cows." " Yes." She set out after them. She came to 
the Rasa. 2. She said to her : " I shall swim thee (unless) thou 
wilt become fordable for me." " Swim me," she (the Rasa) said, 
" I shall not become fordable for thee." 3. She (Sarama) laying 
back her ears came forward in order to swim her. She (Rasa) 
considered: " How, indeed, should a bitch swim me? Come, I 
will be fordable for her." She (R.) said to her (S.): "Do not 
swim me ; I will be fordable for thee." " Yes." There was a 
ford for her. By means of the ford she (S.) crossed over. 4. 
She came upon them (the cows) hidden within a cave at the Rasa. 
Before her when she had come they placed, just as (they had 
done) before, this, viz., liquid butter, milk, clotted curds, sour 
curds. 5. She said: "I am not so unfriendly to the gods. I have 

1 The emendation of the corrupt text is tentative only. 

5 Hemacandra's identification of drapsa with ' sour milk ' may be the 
result of the abbreviation of a compound like this, of which Francke 
has collected examples in ZDMG. xliv. 481 and Wiener Zeit. f. d. Kunde 
d. Morgenl. viii. 341 ; cf. also Geldner Ved. Stud. ii. 274. 

3 This emendation is a mere make-shift. 
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found what I may obtain of you. You, verily, have stolen from 
the gods. Truly of these cows I am the guide. You shall not 
make me prate, you shall not keep Indra's cows." She 1 .... pre- 
vailed. The outer membrane of the waters — that she found. That 
she split open. One cried out against her : "As if she were to 
kill that one, Sarama splits open the outer-membrane.'" Even 
now there is this reproach: " As if she were to kill that one, Sar- 
ama splits open the outer-membrane." For she did split open that 
membrane. 1. She came back again. They (the gods) asked 
her: "O Sarama, hast thou found the cows?" 440. 1. " I have 
found them," she said, " hidden within a cave at the Rasa. Be 
pleased to take them just as you thought." 2. Indra said to her: 
" Pood-eating, wench, I make thy offspring, O Sarama, who hast 
found our cows." And indeed among the Vidarbhans the maca- 
las', descendants of Sarama, kill even tigers. 3. These gods pre- 
pared this Abhiplava-ceremony. By means of it they sailed over 
(abhi+plu). That is the etymology of the term Abhiplava. 

It will be seen that chapters 439-440 above give an excellent 
setting for RV. x. 108. The correspondence between hymn and 
prose version is close even in details ; the atiskddo bhiydsd tdn 
na dvat tdthd rasdyd ataraih pdydmi (RV. x. 108. 2.) is elabo- 
rated in JB. 439. 2-3 ; and the spirit of Sarama's reply to the 
offer of the Panis is alike in RV. x. 108. 10 and JB. 439. 5. 

Without chapter 438, the story in the JB. version would tally 
exactly with the Rig-Vedic account. In both Sarama remains 
faithful to the gods, while in the Brhaddevata she betrays them. 
This latter motif is retained in the JB. in the introductory chap- 
ter. But it is not Sarama who appears in the JB. in the r61e of a 
traitor, but the eagle, who is first sent out by the gods in search 
of the cows. If it should seem surprising and unnatural that it 
should yield to the temptation of a draught of milk, we must 
remember that the hahsa has become proverbial in Indian litera- 
ture for its ability to separate the milk from the water; 4 and, at VS. 

1 The next word is not clear to me, the reading is evidently faulty. 
What follows, especially the tyam, is also somewhat obscure. 
*jaru =jardyu, heretofore only in the compound jdruja, Ait. Up. v. 4. 

3 If the reading is correct, it may be the name of a breed of dogs. 
The compounds karimacala and gajamacala are givea by grammarians 
in the sense of ' lion.' 

4 Professor Lanman in a paper read some years ago before the Ameri- 
can Oriental Society, but not yet printed, has collected a large number 
of post-vedic passages dealing with this taste of the hansa for milk. 
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xix. 73, we read the same of the kruflc (adbhyah ksiram vyapibaf 
krunn angiraso dhiya, where the Commentator, apparently for 
this very reason, assumes a transformation of the krufic into a 
hansa, noting krun hanso bhutvd). 

I do not venture to determine the relation of these versions to 
each other. It might be surmised that the JB. version is an 
attempt to fuse the two conflicting legends of the Rig- Veda and 
the Brhaddevata, keeping Sarama's character clean without sacri- 
ficing the motif of the betrayal of the gods. But such an assump- 
tion would, after all, rest on almost purely subjective grounds, 
and could no more be proved than the view that the Brhaddevata- 
version is a condensation of the JB. form could be disproved. 

H. The Ritual of Burial according to the Jaiminlya Brahmana. 

To W. Caland's indefatigable industry we owe a very complete 
digest of the ancient Hindu Ritual of Burial, 2 based upon the 
(partly unpublished) texts of thirteen schools. A glance at Cal- 
and's sources (p. iv-x) will show the scarcity of pmta'-texts dealing 
with the funeral rites. As such the Jaiminlya account is of some 
interest, while at the same time it is the oldest document of the 
school of the Samavedins for which the sutras of Latyayana and 
Gautama have hitherto been our earliest sources. 

As in CB. the funeral rites are incidentally dealt with in the 
JB. in connection with a possible mortal illness of the sacrificer, 
his death being considered as one of many disturbances of the 
sacrifice which call for an expiation (prdyapcitti). 

JB. 1. 46. 1. sa yado , patdpi sydd yatrd 'sya samam' subhumi- 
spastam' syat tad bruydd iha me i gnim i manthate Hi "pvaro ha 
\aado bhavitoh. 2. yady u tan na yad asmal lokat preyad athai 
''nam ddadiran. 3. nanasthalyor agnV opya? hareyur anvaha- 
ryapacandd ulmukam. 4. ddadiran yajnapdtrdni sarpir apo 

1 On vi + \/ pa see Oldenberg, GGN. 1893, p. 343. 

8 Die Altindischen Todten- und Bestattungsgebrauche, in Verhande- 
lingen der Koninklijke Akademie van Wetenschappen te Amsterdam. 
Afd. Letterk. Deel i. No. 6. Amsterdam, 1896. In the following I refer 
to this paper by ' Caland ' with the page added. The pitrmedhasutras 
of Baudhayana, Hiranyakegin and Gautama have lately been edited, 
also by Caland, in the Abhandlungen f. d. Kunde des Morgenlandes, 
vol. x. no. 3, Leipzig, 1896. For a brief summary of the burial rites see 
also Hillebrandt, Ritual-Litter atur, 1897, p. 87-97. 

3 B. sam. i A. sambhuti-. 5 -gni; read, perhaps, -nin. 

6 B. C. -i. i A. vopya ; B. devya ; C. tapya. 
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ddruny anustaranim ksurarh nakhanikrntanarn. 1 5. te yanti 
yatrd 'sya samarh subhumispastam' bhavati. tad asyd , gnln vi- 
haranti. 

"If he (the agnihotrin) should fall ill — where he may have a 
level [plot of ground] such as is a favorable spot, he should say : 
' Here churn my fire.' It is possible, indeed, that he may re- 
cover. 2. If not, if he should depart this world, then they should 
take him. 3. After throwing two fires into two separate pots, 
they should snatch a fire-brand from the anvaharyapacana-fire. 

4. They should take the sacrificial vessels, liquid butter, water, 
wood, the anustaranl-victim, a razor, a pair of nail-scissors. 5. 
They go where he has a level [plot of ground] such as is a favor- 
able spot. Thus they transfer his fires." 

1. On the transfer of the fires of the sick ahitagni in the hope 
that he may recover, see Caland, p. 5, § 1 with note 21 . — subhumi- 
spastam here and in 5 offers difficulties. As second member of the 
compound -sprstam might be conjectured, for if subhumispastam 
were ' plainly a favorable spot ' the order of the members of the 
compound ought to be reversed, as in spasfdksara, spas^dmbuj. 
For subhumi compare Caland's critical note 5 on Hiranyake§in's 
Pitrmedha S. p. 33 3 and Gobh. GS. i. 4. 5, subhumim krtvd, with the 
Commentary, subhumim gobhanam bhumim krtvd. The require- 
ments for a subhumi, of which evenness is one, are collected by 
Caland, p. 31, §14. 

3. Cf. Caland, §11, p. 19 ff. As to the transfer of the sacrificial 
fires, the JB. ritual is peculiar in taking along two (the ahavaniya 
and the gdrhapatya) fires in two separate pots, but a fire-brand 
from the daksindgni. According to the other texts all three fires 
are taken along in separate pots. — agni opya as in QB. xi. 5. 1. 13 
tasmdi ha sthalydm opya 'gnim pradaduh. Our text apparently 
knows nothing of the circumstantial procedure of generating the 
three fires within the pots (such as the <JB. describes ; Caland p. 19), 
but seems to imply that they were simply put into the vessels. — 
yajnapatrdqi, etc., cf. Caland, p. 21 ; on the anustaraiyi especially, 
p. 22, note 96 . 

47. 1. athd , sydm dipi Jcupam Jehdtvd vapanti ke$a$mapruni. 
2. uptva* kepa$ma$runi nakhan nikrntanti. 3. nakhdn nikrtya 
nirdntrmh* kurvanti. 4. nirdntram' krtvd nispurisam kurvanti. 

5. nispurisam'' krtvd pdnsubhih kupe purlsam abhisamvapanti. 



1 A. krtta-; B.C. krtdnatteh. 
s A. C. sathbhutisp- ; B. sumisp- ; H. subhumasp-. 
3 1 do not think that the parallels adduced there are weighty enough 
to warrant a change of the MSS. reading. 
1 A. u. 5 A. B. -tarn. 6 -tarn. ' A. -phu-. 
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papmanam eva 'sya tat pracchadayanti. 6. pracchadya* 'ntrani 
pratyavadayai ''nam aharanti. 7. tarn antarena , gnln nidhaya 
garhapatya ajyarn, vilapyo Hpuya? caturgrhitam grhitva gatva 
"havaniye samidvaty anvarabdhe' juhoty ay am vai tvad 
asmdd asi tvam. etad ayarii te yonir asya yonis 
tvam. pita putraya lokakrj jatavedo naya 1 hy 
enam sukrtam yatra loko l smad vai tvam ajaya- 
tha esa tvaj jayatam svahe Hi. 8. so Ha ahutimayo 
manomayo pranamayag, caksurmayap protramayo vanmaya 
rnmayo yajurmayas samamayo brahmamayo hiranmayo 6 l mrtas 
sambhavati. 

47. 1. "Then, having in this quarter dug a hole, they cut the 
hair and the beard. 2. Having cut the hair and the beard, 
they trim the nails. 3. Having trimmed the nails, they take out 
the bowels. 4. Having taken out the bowels, they remove the 
faeces. 5. Having removed the faeces they (throw them) in the 
hole (and) carefully cover them with sand ; thus they cover his 
evil. 6. Having covered them, having replaced the bowels, they 
take him. 7. Having deposited him between the fires, having 
melted the ajya-butter over the garhapatya-fire and purified it, 
having taken four ladlings, going up, he makes oblation in the 
ahavanlya-fire which is supplied with kindling wood, while he 
touches (the corpse, with the words) : ' He verily is of thee, of 
him thou art ; thus he is thy womb, his womb thou art. (As) a 
father unto (his) son, O world-making Jatavedas, do thou lead him 
where the world of the righteous is ; verily, from him thou wast 
born, let him be born of thee ; svaha.' 8. He thence comes 
into being possessed of oblation, of mind, of breath, of sight, of 
hearing, of speech, of re, of yajus, of saman, of brahman, of 
gold, immortal." 

1. II. The cleaning and dressing of the corpse takes place at the 
burial-spot as with the Ranayanlyas and Madhyamdinas (Caland, p. 
39, § 20), not previous to the conveyance of the body to the place of 
burial (Caland, p. 14, § 7). This accounts for some of the imple- 
ments taken along by the funeral procession (above, JB. 46. 4). 

4, 5. The disemboweling of the corpse, etc., is not approved of by 
the other schools (Caland, p. 15) which mention it, save by the Qat- 
yayana Brahmana as quoted in Hiranyakegin's Pitrmedhasutra (ed. 
Caland) p. 37. 3, athdi 'nam udare vidarya nirdntram nispurlsam 

1 A. -echalya; B.C. -ksaly-. 2 A. Ip- 3 B. drabdhe. 4 sic. 

6 hirandhmaiyd ; C. hiranmayoya. 
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krtvd 'vafe purisam avadhdya praksdlya pratyavadhaya sarpisa 
purayati Hi cdfydyanakam. (Hiranyakecin opposes this practice 
much on the same ground as the QB. xii. 5. 2. 5: prajd ha 'sya kso- 
dhukd bhavati). We thus have here another point of contact be- 
tween the JB. and th« Cat-B. But it seems noteworthy that the 
direction of the Ca^.B. with reference to the anas on which the 
corpse is conveyed to the burial-place, viz. krsnagavam sydt (quoted 
in Hiranyakecin's Pitrmedhasutra, p. 35. 6, anasd vahanti 'ty eke 
krsnagavam sydd iti gdtydyanakam) has no parallel in the JB. 1 

7. Cf. Baudhayana's Pitrmedhasutra, p. 4, 6 athdi 'nam adaya 
'ntarvedi prdkcirasam dsddayanty atra havir dsddyata ity atha 
gdrhapatya djyam vildpyo Hpuya sruci caturgrhitarh grhitvd pre- 
tasya daksinarh bdhum anvdrabhya juhoti. Cf. on the whole, Cal- 
and, p. 13. — The words uttered during the oblation are not RV. x. 
14. 1. which Baudhayana prescribes (p. 4, 10) but almost identical 
with the mantras Qankh. QS. iv. 14. 36, ayam vdi tvat tvam asmdd 
ayam te yonis tvam asya yonih. jdtavedo vahasvdi 'nam sukrtdm 
yatra lokah. ayam vdi tvam ajanayad ayam tvad adhijdyatdm. 
asdu svdha, and TA. vi. 1. 24, ayam vdi tvam asmdd adhi tvam etad 
ayam vdi tad asya yonir asi. vdiovdnarah putrah pitre lokakrj 
jdtavedo vahe 'mam sukrtdm yatra lokah. Cf. also TA. vi. 2. 3 as- 
mat tvam adhijdto 'si tvad ayam jdyatdm punah. agnaye vdicvd- 
nardya svargdya lokdya svdha ; TA. vi. 4. 12, asmdt tvam adhijdto 
'sy ayam tvad adhi jdyatdm. agnaye v. s. 1. s.; Kauc. S. 81. 30, as- 
mdd vdi tvam ajdyathd ayam tvad adhi jdyatdm. asdu svdha ; 
3.CV. G.S. iv. 3. 27, asmdd vdi tvam ajdyathd ayam tvad adhijdya- 
tdm. asdu svargdya lokdya svdha. But this mantra, among the 
Taittiriyas, follows the uposana, Caland, p. 62, §32 a with note 837 . 
Here also belongs JB. i. 2. (second half) tad yadd vdi mana utkrd- 
mati yadd prdno yadd caksur yadd crotram yadd vdg etdn evd 'gnin 
abhigacchati. atha 'sye 'dam garlram etesv evd 'gnisv anupravidh- 
yanty asmdd vdi tvam ajdyathd esa tvaj jdyatdm 
svdhe Hi. so 'ta dhutimayo manomayah prdnamayac caksur- 
mayae crotramayo vdnmaya rnmayo yajurmayo sdmamayo brah- 
mamayo hirarymayo 'mrtas sambhavati. amrtd hdi 'vd 'sya 
prdnd bhavanty amrtam cariram idam kurute. so 'mrtatvam ga- 
cchati ya evarh vidvdn agnihotram juhoti. 

JB. i. 48. 1. athdi Ham citarh" cinvanti. tasyanx enam adadha- 
ti. 2. tasya nasikayos sruvdu nidadhyad daksinahaste juhum 

1 Similarly the quotation from the Qat.B. given by Lat.CS. i. 3. 24 with 
reference to the stt&ra/wna^/a-ceremony is without a parallel in the 
JB. (cf. JAOS. xviii. 34). But I am doubtful whether by gatyayanaka 
the Brahmana is necessarily meant. It is quite possible that the term 
includes the Sutras. Some quotations from the C&tyayanaka in the 
Upagranthasutra and in Baudhayana's G.S., to which Caland was kind 
enough to direct my attention, have a distinct sutra-tone. 

2 A. eintdm. 
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savya upabhrtam urasi dhruvdm mukhe 'gnihotrahavanirh 
plrsatap camasam ilopavahanam karnayoh prdpitraharane 
udare patrtrh 1 samavattadhdnlm 1 3 dndayor drsadupale pipne 
pamyam upasthe krsndjinam anuprstham' sphyath parpvayor 
musale ca purpe ca patta ulukhalam. 3. pariplstdni yajnapii- 
trany upari dadhati. 4. apo mrnmayany abhyavaharant? 
dadaty eva 'yasmaydni. 5. athai 'nam'' sarpisa 'bhyutpurayanti 
yajnapdtresu sarpir asincanti. 

" 1. Now they construct the funeral pyre. On it they place 
him. 2. He should put down on his nostrils two sruva-ladles ; in 
the right hand the juhu-ladle; in the left (hand) the upabhrt- 
ladle; on the chest the dhruva-ladle ; on the mouth the agnihotra- 
ladle ; on the head the camasa-beaker for carrying the i]a ; on the 
ears the two pra<jitra-vessels ; on the abdomen the vessel contain- 
ing the cuttings ; on the testicles the upper and the lower mill- 
stones ; on the penis the wedge ; on the pudenda the skin of the 
black antelope ; behind the back the wooden sword ; on the ribs 
two pestles and two winnowing baskets ; at the feet the mortar. 
3. The other sacrificial vessels he puts on top. 4. They throw 
the earthen (vessels) into the water, while they give away the 
iron (vessels). 5. Then they fill him up with liquid butter. 
They pour liquid butter into the sacrificial vessels." 

1. The directions for the construction of the funeral pyre, etc., 
are here omitted. Cf . Caland, p. 35 ff. § 17. The text passes on at 
once to the patracayana (Caland, p. 49, § 27). The similarities and 
differences in the distribution of the implements over the body will 
be seen from the following tables. 6 

1. Arranged according to parts of body. 

Head (girasi, firsatah, girastaJ}, $ir§ari): kapalani A, H, B, C, ; 
kapalani samoptadhanarh ca camasam L ; kapalani sama- 
vattadhdnarh ca camasam G ; camasam pranitapranayanarh 
kapalani cat 'ke Kat ; pranitapranayanarh camasam B : 
camasam pranitapranayanam QB ; camasam ilopavahanam 
J ; idacamasam K ; upasddaniyam kurcam B ; upasddaniyam 
i$dpatram ca H. 

Hairtuf ts (cikhdydm) : vedam H. 



1 -im. 2 A. -ttayd-. 3 B. -sfam ; C. -syam. 4 A. abhyahar-. 6 A. om. 

6 Abbreviations : A = Acv. GS. ; B = Baudhayana's pitrmedhasutra ; 
C = Qankh. QS. ; QB = Qatap. Br. ; G = Gautama's pitrmedhasutra ; H = 
Hiranyakegin's pitrmedhasutra; Kat = Katyayana's QS.; L=Laty. 
QS. ; J = Jaiminlya Br. A few other texts referred to by Caland were 
not accessible to me. 
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Forehead (laldfe) : ekakapdlam H, B ; prdgitraharanam L, K, G. 

Eyes (aks-noh) : hiranyagakaldv djyasruvdu vd H, B. 

Ears (karnayoh) : prdgitraharane J, CB, Kat ; prdgitraharane 
bhittva cat 'kam A, H ; pragitraharanam bhittva B ; pragitra- 
haranam [karne daksine] pranitdpranayanam [karne savye] 
C, ; sruvau [ndsikayor vd] G. 

Nostrils (ndsikayoh) : sruvau J, CB, Kat, C, L, H, B ; [karnayor 
vd] G ; sruvau bhittva edi 'karri A ; sruvam K. 

Mouth (mukhe) : agnihotrahavanim J, CB, Kat, L, G, H, B, K. 

Teeth (datsu) : grdvnah A, C, ; [yadi gravdrpo bhavanti] H. 

Jaws (hanvoh) : ulukhalamusale H. 

Throat (kanfhe): agnihotrahavanim C, ; dhruvdm K. 

Trunk 

Shoulders (ahse); [daksine] meksanam [savye] pisfodvapanim B. 1 

Chest (urasi) : dhruvdm J, <JB, Kat, L, Q, A, G ; dhruvdm arani 
ca H, B ; puroddgam K. 

Waist (madhye) : camasam H. 

Bibs (pdrgvayoh): gurpe QB, Kat ; gurpe chittvd vdi 'kam H, B 2 ; 
musale ca gurpe ca J ; pdtrydu C, ; sphyopavesdu G : [pdrgve 
daksine] sphyam A, K, C, ; [pargve sa»2/e] upavesam K ; 
krsndjinam Q ; agnihotrahavanim A. 

Groin (vanksr/.ayoh) : sdmndyydkumbhydu B, [yacK samnayati] 
H. 

Navel (ndbhydm) : ajyasthdlim H. 

Abdomen (udare) : pdtrim L, K, G ; pdtrirh samavattadhdnam ca 
camasam A, pdtrirh samavattadhdnim J, QB, Kat ; samava- 
ttadhdnim Q. ; pistasarhyavanim pdtrim H ; ddrupdtrim B ; 
[fcwfcsj/oi^] 3 camasdM sdmndyyapidhanim ce 'dopahavanam 
ca B. 

Pudenda (upasthe) : krsndjinam J, L, G ; gamyam A ; aroqu C. 

Penis (fipne) : gamyam J, QB, Kat ; vrsaravam gamyam ca H, B. 

Scrotum (dndayoh, vrsanayoh) : arani Kat ; drsadupale J, H, B ; 
[dndayor ante] vrsdravav anvag ulukhalarh ca musalam ca 
QB.' * 

Hand (haste, pdnau daksine): juhum J, B, K, A, G, C, L ; ju- 
hum sphyam QB ; juhum . . . sphyam ca Kat ; sphyam 
juhum ca H. 
(haste, panau savye) : upabhrtam J, K, A, H, B, QB, Kat, 

l, g, g. 

Leg 

Thighs (gronyoh) : gakatam K ; anvdhdryasthdlim carusthdlim 
caB. 



1 The Manavas, according to Caland, place the juhu and upabhrt on 
both shoulders. 

2 Read gurpe for gurpam in Baudh. p. 10, 16. 

3 The Manavas, according to Caland, place here the puroddga (-pdtri.) 
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Loins (urvoh) : arani A ; ulukhalamusale B ; [a?f hivatog ca] C. 
(antareno "ru.) : anyani yajnapatrdni QB, Kat, K. 
(antara, antarena sakthini) : avagisfdni H ; avagisfdni 
pdtrdni B ; gamyddrsadupale yac ca nd "des(!fydmah l 
L, G. 
(anusaktham, anusakthi): musalam L, G. 
Upper leg (ukhasya dak.fin.asya daksinatah) : ulukhalam L, G. 
Knee-cap (asthivatoh) : ulukhalamusalam K ; ulukhalamusale 

[urvog ca] C. 
Lower leg (janghayoh) : ulukhalamusale A. 

Feet (pattah, pddayoh) : ulukhalam 3 ; agnihotrapatrdni C ; upd- 

vaharanlyam kurcam H ; updvaharaniyam B ; agnihotrasthd- 

llm ajyasthdlim ca B ; gurpam L, K ; gurpe bhittva cat 'kam 

A ; cakatacurpe G ; gurpagakate Q. 

Back (anuprstham, prsthe) : sphyam 3, B ; krsndjinam . . . pra- 

stirya . . . tasminn enam . . . nipadya CB. 
Indefinite : upari parigistdni yajnapatrdni (dadhati) 3. 

2. Arranged according to implements. 

agnihotrahavanim : kanthe Q; pdrgve savyeA; mukhe 3, CB, 
Kat, L, G, H, B, K. 

agnihotrapatrdni : pattah C. 

agnihotrasthdlim : pddayoh B. 

anvdhdryasthdlim : gronyoh B. 

arani : urasi B, H ; urvoh A ; vrsanayoh Kat ; upasthe C. 

avagisfdni, parigistdni, anyani yajnapatrdni; yac ca nd "des(!)ya- 
mah: 1 antarena sakthini L, G, B ; antara sakthini H ; antar- 
eno "ru CB, Kat, K ; upari 3. 

ajyasthdlim : pddayoh B ; ndbhyam H. 

djyasruvdu : aksnoh H, B. 

iddcamasam* : girasi K. 

iddpdtram : girastah H. 

idopavahanam (camasam) : girsatah 3 ; kuksyoh B. 

upabhrtam: haste savye 3, H, B, Kat, K, A ; pdndu savye QB, C, 
G, L. 3 

upala v. drsadupale. 

upavesam : pdrgve savye K. Cf . sphyopavesau : pargvayoh G. 

upasadaniyam (kurcam) : girastah B, H. 

updvaharaniyam (kurcam) : pattah B, H. 

ulukhalam : pattah J ; ukhasya daksinasya daksinatah L, G. 

ulukhalamusale : janghayoh A ; asfhivatoh K ; urvor asfhivatog 
ca C ; -urvoh B ; hanvoh H ; anvag dndayor ante CB. 

ekakapalam 1 : laldfe H, B. 

1 Cf. Caland's note on Gautama, p. 90. 2 =iddpdtri, Caland, p. 51. 
3 The Manavas, according to Caland, place the juhu and upabhrt on 
both shoulders. * Cf . Caland, p. 53, note 186 . 
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kapdldni: girasi H, G, L, Q, B, A ; [kapdldni cai 'ke] Kat. Cf. 

also ekakapdla. 
kumbhi, v. sdrhndyyakumbhydu. 
kurca, v. upasadaniya and updvaharaniya. 
kfsndjinam : upasthe J, L, G ; ... prastlrya . . . tasminn enam 

. . . nipadya CB ; pdrgve savye Q. 
grdvnah : datsu A, Q, [yadi gravdno bhavanti] H. 
camasam : madhye H. Cf . also iddcamasa, idopavahana, pranitd- 

pranayana, samavattadhdna, samoptadhdnana. 
carusthdlim: gronyoh B. 
juhum: haste daksine J, H, K, A, B, Kat ; pdndu daksine QB, L, 

Q,G>. 
ddrupdtrim? : udare B. 
drsadupale : dndayoh J, B, H ; antarena sakthini L, G ; amd 

putrah kurvita A. K. 3 
dhruvdm : urasi J, QB, Kat, G, L, C, A, B, H ; kanfhe K. 
pdtrim 1 : udare A, K, L, G. 
pdtrydu 4 : pdrgvayoh Q. Cf. also agnihotrapdtrdni, iddpdtra, 

ddrupdtri, pistasarhyavani, pistodvapani, puroddga, sama- 

vattadhdnl. 
pistasarhyavanim* (pdtrim) : udare H. 
pisfodvapanim* : arise savye B. 
puroddgam 4 : urasi K. 6 
pranltapranayanam (camasam) : girsan QB ; girasi Kat ; gira- 

stalj, B ; karne savye Q. 
prdgitrahararmm : [bhittva] karnayoh B ; karne daksine Q ; 

laldte L, G, K 6 . 
pragitraharane : karnayoh J, CB, Kat ; [bhittva cai 'karti\ H. 
musalam : anusaktham L ; anusakthi G. 
mwsafe ; pdrgvayoh J. Cf. also ulukhalamusale. 
meksanam : ahse daksine B. 
vrsdravam'' : eigne H, B. 
vrsdravdu : dndayor ante QB. 
vedam : cikhdydm H. s 

cakafam : gronyoh K ; padayoh G. Cf. also c iirpae afcaie. 
gaka\agwrpe : padayoh G. 
gamyam : eigne J, B, H, Kat ; gignasyd 'nte CB ; upasthe A ; 

antarena sakthini L, G. 
gurpam : padayoh Q, L, K. 
pttrpe : pdrgvayoh QB, Kat, J, [chittvd vdi 'karri] B ; padayoh 

{bhittva cai 'karri] A. Cf . also gakatagurpe. 



1 The Manavas, according to Caland, place the juhu and upabhrt on 
both shoulders. 
5 = idapatri, Caland, p. 51. s Cf. Caland, p. 51f. 

4 Cf . the discussion of these vessels in Caland, p. 50. 

5 The Manavas, according to Caland, kuksyoh. 

6 So also, according to Caland, the Manavas. 

1 Cf . Caland, p. 52. 8 The Manavas, according to Caland, on the head. 
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gurpagakafe : pddayoh Q. 

samavattadhanim^ (pdtrlm): udarej, QB, Kat, Q. ! 
samavattadhdnam? (camasam) : udare A ; girasi Gr. 
samoptadhdnanam (camasam) : girasi L. 
sdmndyyakumbhydu : vanksnayoh B, H. 4 
sdmnayydpidhanim : kuksyoh B. 

sphyam : anuprstham J ; prsfhe B ; pdndu daksine QB ; daksina- 
haste Kat ; haste daksine H ; pdrgve daksine A, K, Q. Cf . 
also sphyopavesdu under upavesa. 
sthdli, v. agnihotrasthdli, anvdhdryasthdli, djyasthdli, carusthdli. 
sruvam : vdsikayoh K. 
sruvdu : ndsikayoh karnayor va Q ; nasikayoh J, QB, Kat, L, B, 

H, C, [bhittvd cdi 'kam] A. Cf. also djyasruvdu. 
The differences between the JB. and the other younger Saman- 
texts are noteworthy, see under avagistdni, ulukhalam, drsadupale, 
prdgitraharane and -nam, musale, gamydm, gurpe with gurpam and 
gakafagurpe, samavattadhanim and -nam, sphyam and sphyopa- 
vesdu. 
3. Cf . Caland p. 52 in fin. 

JB. 1. 49. 1. athdi' tarn anustaranim dnayanti. 2. tarn proks- 
ya trir apasalam" paryanayya Mite" hanyaV pradaksinam hdi 
, ke parydnayanti." tad u tathd na kurydt. 3. tasydi vapdm" 
utkhidya pirsni™ parivyayanti 11 hastayor matasm" hrdaye 
hrdayam bdhvor bdhu. 1 ' yathdiigam eve 'tardny angdni vicin- 
vanti." 4. athdi 'nam carmand prornvanti svayd tanvd 
samrdhyasve Hi. 5. samstlryo ,b 'pddlpayanti. 6. sa tathdi 
'va cikirsed yathdi 'nam dhavaniyah prathamo gacchet tad enam 
devalokah pratydgacchaty atha yathd 'nvdhdryapacanas tad 
enam pitrlokah pratydgacchaty atha yathd gdrhapatyas tathd 
'srnin 1 ' loke prajayd ca 17 pacubhip ca pratitisthati. 

7. tasyo 'pddlptasya dhuma eva pariram dhunoti." sa yad 
dhunoti 1 * tasmdd dhunah. 1 " dhuno lB ha vdi ndmdi 'sah. tarn dhu- 
ma iti paroksam dcaksate paroksendi" 'va. paroksapriyd iva hi 
vat" devdh. 8. dhumdd vdi rdtrim apyeti rdtriyd ahar ahno" 
apocchantipaksaiTv" apocchantipaksad™ dpuryamdnapaksam 

1 = iddpdtrl, Caland, p. 51. 2 So also the Manavas, according to Caland. 

3 = iddpdtrl, Caland, p. 51. 

4 The Manavas, according to Caland, on the abdomen. 

6 B.C. -Urn. 6 A. -fo. ' A. nahanyam. 8 A. payd-. 9 A. vacdm. 
10 -si. "parivay-. 12 B. mrtasnim ; C. matasti. 13 B.C. bahma. 
14 A. cinvati. 15 A. samsthlyo. u A. gnim asmin. " A. om. 
18 All MSS. have short u. " A.B. -e. so A.B. om. n B.C. ahho. 
n A. porcantlpaksam ; B.C. pocehantlpaksam. 
33 A. evoreanticaksdd ; B.C. apocchantlcaksdd. 
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dpuryamdnapaksdn masam. te atra mdse 1 pariram ca "sup 
ca samgacchdte. 9. tarn' ha' rtundm* eko yah kutahasto rap- 
mind prtyavetya prcchati ko 'si. puruse , ti. 

50. 1. tarn pratibruydd 

vicaksandd rtavo reta dbhrtam 
ardhamdsyam 6 prasutdt pitrydvata 

iti. yad ado" vicaksanam somam rdjdnam juhvati tat tat. 
tarn md pumsi 1 kartary erayadhvam' 

iti. pumsi' hy enam" etat kartary erayante. 1 " 
pumsah kartur 11 mdtary dsisikta" 

iti. mdtari hy enam dsiftcati. 

sa upajdya" upajdyamdnas 
trayodapena dvddapopamdsa 

iti. esa trayodapo ya esa tapati. 

sarin, tad vide, prati tad vide, hanta ma" rtavo 'mrtam™ dna- 
yadhvam dvddapatrayodapena pitrd tayd 1 " mdtrd" tayd prad- 
dhayd tend 'nnddyena tena satyena. ahar me pita" rdtrir" 
mdtd. satyam asmi. 1 ' tarn ma rtavo 'mrtam" dnayadhvam" 
iti. 2. tarn ha rtava dnayante. yathd vidvdn avidvdnsam" 
yathd jdnanri" ajdnantam" evam hdi 'nam" rtava" dnayante." 
tarn hd 'tyarjaydnte.™ 3. sa hdi 'sa na manusyo ya evam veda 
devdndm ha vdi sa eko ya evamvit. 4. tarn ha" manojavasah 
pitarap ca pitdmahdp ca pratydgacchanti tatah kirn na dhdrslr 
iti. 5. tan pratibruydd yat kim ca punyam' akaram' 1 tad yus- 
mdkam iti. tasya putrd day am upayanti pitaras sddffukrtydm" 
dvisantah pdpakrtydm. sa evam etat tredhd" vibhajydi 'tasya 
salokatdm apyeti ya esa tapati. 

"1. Then they bring that anustarani- victim. 2. After sprinkling 
it and having caused it to be led around three times to the left, 
he should deal it a blow against the forehead. Some indeed lead 
it around to the right. But let him not do so. 3. Cutting out 
its omentum they envelop his head with it ; (they place) the kid- 

1 A. -o. 2 A.C. tarn. 3 A.C. aha. 4 A. anam ; B.C. rtrandm. 
5 All MSS. -masam ; and prasutan. 6 A. eda. "-si. 8 B.C. or-. 
9 A. inserts iti m. 10 A. orayanti. " karttar. 
12 All MSS. have this sandhi. 

18 All MSS. have the sandhi upajdyo 'paj-. 

14 A. mam. 15 mrta. u A. om. " A. pika. 18 A. ratrlm. 

19 B.C. repeat satyam asmi. m A. mrta. n A. ara-. n vidvansa. 
23 A. om .; B.C. janan. M janantam.. " C. 'va. "A. om, 
« A. -ta. 28 tyanjay-. M A. aha ; C. ubha ; B. maha. so B.C. -m. 
81 B.C. kar-. 32 A. -krtva ; B.C. -krtyd. 38 A. tedha. 
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neys in his hands, the heart on his heart, the fore-legs on his arms. 
They severally arrange the other limbs on his corresponding limbs. 
4. Then they cover him with the skin saying : ' Thrive by thine 
own body.' 5. Having spread all (the parts of the anustaranl) 
they set (the pyre) on fire. 6. He should endeavor to do it in 
this way : If the ahavaniya-fire should reach him first, then the 
world of the gods approaches him ; and if the anvaharya-pacana- 
fire, then the world of the Fathers approaches him ; and if the 
garhapatya-fire then he stands firm in this world with progeny 
and cattle. 

7. Of him being set on fire the smoke shakes (off) the body. 
Because it shakes therefore it is called dhuna. For it is dhuna 
by name. Mystically they call it dhuma, by a mystic (appellation). 
For the gods are fond of the mystic. 8. From the smoke it goes 
unto night, from night to day, from day to the dark fortnights, 
from the dark fortnights to the bright fortnights, from the bright 
fortnights to the month. There, in the month, both body and 
life-spirit come together. 9. Him one of the seasons, which has 
a hammer in its hand, having descended by means of a ray, asks : 
' Who art thou, O man ? ' 

50. He should make answer : ' O Seasons, from the illustrious 
one seed hath been brought hither, the half -monthly (seed) from 
the begotten one, from him who is connected with the fathers.' 
Because they offer here illustrious king Soma, that (is meant) by 
it. ' Make me as such arise in a man as the maker.' For they 
thus make him arise in a man as the maker. ' From the man as 
the maker pour (me) into the mother.' For he (the man) pours 
him into the mother. 'As such am I reborn, being born anew, 
the intercalary month of the twelve, through the thirteenfold 
one.' He is the thirteenfold one who burns here. ' Of this am 
I aware; this have I ascertained. Come, O Seasons, lead me, 
the immortal, thither, through the twelvefold (and) thirteenfold 
father, through this mother, through this faith, 1 through this 
food-eating, through this truth. Day is my father ; night is my 
mother. I am truth. As such, O Seasons, lead me, the immortal 
one, thither. 2. Him the seasons lead thither. As one who 
knows (leads) him who does not know, as one who understands 
him who does not understand, even so the seasons lead him 

1 ' Faith ' in James' sense of the word (ii. 14-18) ; cf . Oldenberg, 
ZDMG. 1. 448 ff. 
vol. xix. 8 
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thither. They bring him across. 3. Not a man is he who knows 
thus ; verily one of the gods is he who thus knows. 4. Manoja- 
vas' Fathers and Grand-sires come to meet him saying : ' What 
hast thou brought for us from hence ? ' 5. To them he should 
make answer : ' Whatever good deed I have done that is yours.' 
Such an one's sons enter upon the inheritance, the Fathers upon 
his good actions, the enemies upon his evil deeds. Having thus 
made this threefold division, he enters into the same world with 
him who burns here." 

1. On the leading around and the slaughter of the anustarani 
see Caland, p. 40f , §§ 32, 23 and p. 54, § 28. 2. apasalam seems to be 

cm. yley. 

2. The meaning of kuta in kufahasta (below, 9.) is certainly 
'hammer'; cf. Geldner, Ved. Stud. i. 138 f ; v. Bradke, ZDMG. xlvi. 
458 ; Bloomfield, ibid, xlviii. 546 ; v. Bradke, KZ. xxxiv. 156 f. In 
order to translate it so here also a change to fcwfewa (which Profes- 
sor Bloomfield suggested to me) would be necessary. I have hesi- 
tated to emend thus, because I yet feel quite uncertain whether 
kufa always means 'hammer' and not also 'forehead.' 1 Without 
entering into the question in detail, I venture to call attention to 
the fact that the passage CB. iii. 8. 1. 15, tasya na kutena pragh- 
nanti mdnusam hi tan no eva paccat karnam pitrdevatyam hi tat, 
offers difficulties whichever of the two meanings may be chosen. 
If we translate ' forehead ' (with Sayana and Eggeling), the instru- 
mental instead of the locative is very offensive. If, on the 
other hand, we translate ' hammer,' the evident contrast between 
kutena and paccat karnam is destroyed. An emendation of kufena 
to kiite would make the passage simple but beg the question. 

3. matasni, the stem elsewhere is matasna ; the term is evidently 
synonymous with vrkkdu, cf. Weber, Indische Stud., ix. 248. 
Sayana on RV. x. 163. 3 agrees with this view. 

4. The formula svayd tanva etc. does not appear to occur else- 
where. Professor Bloomfield, who was good enough to search for 
parallel passages among the slips of his MS. concordance, writes 
me that the formula at TS. iv. 3. 4. 1 (also in VS, TB, MS, and 
ApQS) svdsasthd tanuva sdm vicasva is the closest parallel to it. 

5. For this augurium cf. Caland, p. 58, § 30, where the other pas- 
sages are grouped together ; the tad enam devalokah pratya- 
gacchati of our text supports Caland's (p. 59 note 230 ) rendering of 
Acv. GS. iv, 4. 2, svargaloka enam prapad (svargaloka for -lokas, 
not -loke). The prajaya capacubhic ea pratitisthati is not found 
in any of the parallel passages and seems inappropriate. 

The ritualistic part ends here ; the rest is upanisad-like. 
7. ydhu in the sense of ' to shake off, to free one's self from,' 
is elsewhere used in the middle, e. g. AB. iv. 24. 1 eariram eva 

1 Perhaps kufa ' forehead ': ku(a ' hammer ' : : ki?ku ' forearm ': ki$ku 
' handle ' (helve of an axe). 
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tdbhir (i. e. upasadbhir) dhunute ; Kaug. Up. i. 4 tat sukrtaduskrte 
dhunute [B. C. E. dhunvate], which the commentator illustrates by 
the simile agva iva romdni kampanena, evidently with reference 
to Chand. Up. viii. 13. 1 aeva iva romani vidhuya pdpam eandra 
iva rahor mukhdt pramucya dhutvd garlram etc. 

8. I have retained the strange apocehantl (l.|/ vas + apa) paksa, 
but I am unable to explain the feminine form of the prior member. 

9. This paragraph and the next chapter have parallels in JB. i. 
18 (which is useful in constituting the text) and Kaus. Up. 1. 2 (on 
which cf . Boehtlingk, Ber. d. Kdnigl. Ges. d. Wiss. zu Leipzig, xlii. 
(1890) p. 198-204 ; Deussen, Sechzig Upanishad's (1897), p. xiv and 
24 ; Boehtlingk, Ber. d. Kdnigl. Ges. d. Wiss. zu Leipzig, 1897, p. 98). 

Before taking up single points I give the parallel passage JB. i. 
18, adding for the sake of connection, the preceding seventeenth 
chapter. 

JB. i. 17. 1. dve ha vdva yonl 1 devayonir hai 'va 'nyd manusyayonir 
anyd dva u hai 'va lokdu 1 devaloko hai 'va 'nyo manusyaloko 'nyah. 
2. sd yd manusyayonir manusyaloka eva sa taP striyai prajana- 
nam ato 'dhi 1 prajdh prajdyante. 3. tasmad u kalydnirh? jdydm 
iccheta kalyano* ma atmd sambhavdd' iti. tasmad u jdydm jugupsen s 
nen mama yonau mama loke 'nyas sambhavdd iti. 4. tasya vdi 
sambhavisyatah prdnd agre* pravicanty atha retas sicyate. sa 
imdn prdnd.n w dkdcdn abhinivartate tasmad u samdnasydi 'va 
retasas sato yddrga eva bhavati tadrgo jayate. 5. tathdi 'sd deva- 
yonir devalokah. yad dhavaniya esa ha 11 vdi" devayonir devalohah. 
tasmad yo gdrhapatye juhuydd atra n tarn karotl 'ty evdi 'nam u 
manyeran. 6. sa yaj juhoti yas sddhu karoty etasydm evdi 'tad 
devayondv dtmdnam sincati so 'syd "tmd 'musminn dditye sambha- 
vati sa hai 'vam vidvdn dvydtmd dviyonir ekdtmd hai 'vdi 'kayonir 
etad avidvdn. 7. sa yasmdd lokdd evariivit prditi — 

i. 18. 1. tasya prdnah prathama utkrdmati. sahdi'va lb devebhya 
dcasfa u iyad asya sddhu krtam iyat pdpam iti. atha ha 'yam 
dhumena saho "rdhva utkrdmati. 2. tasya hai 'tasya rtavo dvdra- 
pds tebhyo hai 'tena prabruvlta. 

vicaksandd rtavo reta dbhrtam 
ardhamasyam" prasutdt n pitrydvatah. 

tarn ma pumsi kartary erayadhvam 19 
purhsah kartur i0 mdtary dsisikta? 1 

sa upajdya™ upajdyamdno 
dvddagena trayodacopomdsah. 

1 -I. 2 B. C. -e. 3 A. tatam ; B. C. tarn. l A. inserts ka ; B. kah. 
5 A. ka (lacuna) nim. 6 -e. ' B. sambhardghdd. 8 A. -an. 

9 All MSS. have the sandhi prdnd 'gre. ,0 A. prdkd. n A. B. bha. 
12 A. B. ve. 13 B. C. arku. " B. 'ran. 

15 For hai 'va A.B. have he yatta ; C. hai dva. " A. kucasta. 

" A. addhamdsam; B.C. arddhyamdsam. 18 C. -silt-; B. -tava. 
19 A. or-. 2 ° All MSS. karttar. 21 B.C. -tas. 
22 The sandhi in all MSS. is -jdyo 'pa-. 
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sarh 1 tad vide, prati tad vide, hanta ha "gatam? ma 3 ftavo 
'mftam* dnayadhvam iti. 3. tarn ha rtava anayante yatha vidvan 
avidvansarh* yatha jdnann 6 ajanantarri' evarh hai 'nam r-tava 
anayante. tarn ha, 'tyarjayante.* 4. sa hai Ham agaeehati tapan- 
tam. 5. tarn 9 ha "gatarh pr-cehati has tvam asl 'ti. sa yo ha 
ndmna va gotrena va prabrute tarn ha "ha yas te 'yam mayy atma 
'bhud esa te sa iti. 6. tasmin ha "tman pratipattam rtavas 10 sarh- 
paldyya padgfhitam apaharsanti. tasya ha 'hordtre loham dpnu- 
tah. 1. tasma u hai 'tena prabruvita 11 ho 'ham asmi suvas tvam. 
sa tvam svargyam svar agdm iti. 8. ho ha vdi prajdpatir atha 
hai 'vamvid eva suvargah. sa hi suvar gacchati. 9. tarn ha "ha 
yas tvam asi so 'ham asmi yo 'ham asmi sa tvam asy ehi Hi. 10. 
sa etam eva suhftarasam n apyeti. tasya putrd ddyam upayanti 
pitaras sadhuhftyam. sa hai 'vam vidvan dvydtmd dviddya ehdt- 
md hai 'vdi 'haddya etad avidvdn agnihotrarh juhoti. 

17. 1. "Verily there are two wombs, the one the divine womb, the 
other the human womb ; and, indeed, there are two worlds also, 
the one the divine world, the other the human world. 2. What 
this human womb is, that is the human world. That is the secret 
part of woman ; from thence progeny is born. 3. Therefore one 
should desire an excellent wife [thinking :] ' Let an excellent (sec- 
ond) self of me come into existence.' And therefore one should 
seek to guard 13 one's wife [thinking :] 'Lest in my womb, in my 
world another (self) come into existence.' 4. Verily of him being 
about to come into existence the breaths enter first ; then the seed 
is emitted. He returns these breaths (to the ?) spaces ; and therefore 
of its being similar seed, whichever kind it (the seed) may be, such a 
one is born. 5. Thus also this divine womb is the divine world. 
What the ahavaniya [-fire] is, that indeed is the divine womb, the 
divine world. Therefore who should make oblation in the garha- 
patya [-fire], of him they would think : ' He maketh him there.' 
6. In that he makes oblation, in that he does good, he thereby 
emits the self into this divine womb. That self of his comes into 
existence in yonder sun. He knowing thus has two selves, two 
wombs ; verily one self, one womb has he who does not know 
this. 7. If from this world one knowing thus departs — 

18. 1. — his breath goes up first. That explains to the gods : so 
much good was done by him, so much evil. Then along with the 

1 All MSS. samari. 2 B.C. only m. 

3 All MSS. ma; C. inserts 'dya. 4 A.B. mrta. 5 All MSS. vid-. 

6 A. janan ; B.C. -h. ' So A ; B.C. jan-. 

8 A. tyajajyayantes ; C. tysarjjayante. 

9 For the next few lines C. is utterly corrupt and I have not noted 
the var. lect. (cf . JAOS. xvi. 239). 

10 A. tavas. " A. -brav-. n A. samh-. 

13 The usual meaning of the desiderative of \>gup, viz., ' avoid,' does 
not fit here. 
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smoke he goes up. 2. Of this same one the seasons are door- 
keepers. To them he should make answer thus : ' O Seasons, from 
the illustrious one seed hath been brought hither, the half -monthly 
(seed) from the begotten one, from him who is connected with the 
Fathers. Make me, as such, arise in a man as the maker. From 
the man as the maker pour (me) into the mother. As such am I 
reborn, being born anew, through the twelvefold one as the 
thirteenth, intercalary month. Of this am I aware ; this have I 
ascertained. Come, ye seasons, lead me the immortal who have 
come.' 3. Him the seasons lead. As one who knows one who does 
not know, as one who understands one who does not understand 
even so the seasons lead him. They bring him across. 4. He 
approaches him who burns. 5. Him 1 , having come, he asks: 
' Who art thou ?' When he announces himself either by his [per- 
sonal] name or by his family [name], he says to him : 'This self 
of thee that hath been in me that same is thine.' 6. Him having 
hastened into this self, when 2 about to escape the seasons grasping 
his foot, drag away. Of him day and night obtain the world. 7. 
To him he should make answer thus : ' Who (ka) am I, heaven art 
thou. As such I have gone to thee, the heavenly heaven.' 8. Verily 
Prajapati is who (ka), and he who knows thus is heaven-going. 
For he goes to heaven. 9. He says to him : ' Who thou art, that 
one am I ; who I am, that one art thou ; come !' 10. He 
approaches this sap of good deeds. His sons enter upon the inheri- 
tance, the Fathers upon good conduct. One knowing thus offers 
the agnihotra having two selves, two inheritances ; he who does 
not know thus (offers it) having one self, one inheritance." 

I now proceed to take up single points in order. 

JB. 1. 49. 9. The conjecture rtunam is based on the vocatives and 
nominative rtavafy which follow in 50. 1, 2. and JB. i. 18. 2 rtavo 
dvarapah,. 

50. 1. In constituting the text of the stanza I have kept as closely 
as possible to the MS. reading. Accordingly ardhamasyam s in verse 
2 must be taken as qualifying retas ; the Kaus. Up. has paficadacat 
instead.— prasutdt is taken in the active sense (' zeugend ') by 
Boehtlingk, for which AV. xii. 1. 63 is cited in PW. Though the 
active seems to be favored in this latter passage by the context, 
Bloomfield translates it there as past ptcp. The passage here is too 
obscure to admit of a definite conclusion. There may be a pun be- 
tween \/su 'press' and \/su 'beget.' — vicaksana as epithet of the 
soma is common in RV. The explanation of the Brahmana does not 
favor Deussen's interpretation of pitryavatah as neuter sing. — In 
verse 3 Deussen conjectures airayadhvam, but the context seems to 

1 §§ 5 ff. are identical with JUB. iii. 14. 1 (cf. JAOS. xvi. 173 and 239). 
* Cf. Roth's emendation of JUB. iii. 14. 2 in the Proceedings of April 
1895 (= Journal xvii. p. ccxliii). 
3 sy from s is a very slight change in this alphabet. 
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me to favor imperatives. — In verse 4 Kaus. Up. reads purhsd kartrd. 
— I have hesitatingly accepted the reading dsisikta. If this reading 
is correct, it might be taken as a perfect imperative (Whitney, § 813), 
or as an imperative of a reduplicated aorist without thematic vowel 
(Whitney, § 867) and with irregular reduplication after analogy of 
the reduplicating presents ; for the grammarians demand asisicat 
(Whitney, Verb-Forms 4/si'c.) 1 The sandhi at 50. 1 and the reading 
of B.C. at 18. 2 (-tas) pointing to apast ptcp. (in which case a change 
to mdtary (read -i) dsiktafy becomes necessary) may be merely an 
attempt to correct an unintelligible form. — By reading upajdya in 
verse 5 for jay a of the Kaus. Up. the metre is restored. — In verse 6 
even the two JB. versions differ, the one reading trayodagena dvd- 
dafopamasal/,, the other dvddacena trayodagopamdsaJ},, while Kaus. 
Up. has dvddacatrayodafa npamasd 1 dvddafatrayodagena pitrd. 
The first reading seems to me the easiest, viz. ' I come into exist- 
ence through (the year of) thirteen months as the (intercalary) 
month added to the twelfth (month).' — sarh tad vide etc. bears 
out one of the most brilliant emendations of Boehtlingk. 

2. The change to avidvdnsam and ajdnantam seemed to be de- 
manded by the sense. 

3. manojavasali i. e. Yamasya, as at VS. v. 11 manojavds tvd 
pitrbhir daksiyatal}, pdtu with the Commentator. 

5. Cf. Journal, xviii. 46 ; no. xi. 1. for a parallel passage from the 
Ca^yayana Brahmana. 

III. Indrasya kilbisani. 

§ 1. When Indra, in consequence of the guilt incurred through 
the murder of VicvarQpa and Vrtra, has fled from heaven, the 
gods choose Nahusa as Indra's successor. But intoxicated with 
his newly acquired power, the latter gives himself up to carnal 
pleasures, and even lusts after Indra's wife Qaci. And when the 
gods attempt to dissuade him from his evil plans by expatiating 
on the sinfulness of his acts, he justifies himself by a reference to 
Indra's record (MBh. v. 11. 4ff.) : 

evam uhto na jagrdha tad vacah Jcdmamohitah. 
atha devdn uvctce 'dam indram prati suradhipah: 
ahalya dharsita piirvam rsipatnl yagasvim 
jlvato bhartur indrena. sa vah kith na nivaritah. 
bahuni ca nrpahsani Tcrtanl 'ndrena vaipura 
vaidharmydny upadhdp edi'va. sa vah Mm na nivdritah. 

" Thus addressed (by the gods), he, blinded by passion, did not 
take to heart their words. But the great lord of the gods spoke 

1 Deussen takes it as indicat. of the aorist, changing to dsisikta. 

2 Var. lect. dvddagatrayodago mdso. 
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thus to the gods with reference to Indra : ' While her husband 
was yet alive, Ahalya the renowned wife of a rsi, was formerly 
ravished by Indra. Why did you not restrain him ? And many 
deeds were formerly committed by Indra, harmful to men and 
unrighteous, besides deceitful tricks. Why did you not restrain 
him ? ' " Again MBh. xiii. 40 f. relates at great length the pre- 
cautions which the rsi Devacarman must take in order to protect 
during his absence his wife Ruci against Indra, puramdararh ca 
jdnlte parastrikdmacarinam ; and Devacarman's faithful pupil 
Vipula taunts Indra (41. 20) in the most scathing terms with his 
former experience when he suffered for a similar attempt on 
Ahalya. Similar references to Indra's immorality are not rare 
in the epic (cf. Holtzmann, ZDMG. xxxii. 293 f.). Nor must 
these traits in Indra's character be regarded as late developments 
of a degenerating mythology. There is ample proof that they go 
back to the Brahmana period, and evidence that they antedate 
even this. If the Vedic hymns offer but little material of this 
kind, this fact is simply due to the character of these poems. 
They are invocations and songs of praise — nahi nv dsya mahi- 
mdnam indriydth svdr grndnta anapuh (RV. viii. 3. 13) — 
in which allusions of this sort would be manifestly out of place. 
An argumentum ex silentio would therefore here be patently 
wrong. 1 Although Bharadvaja calls Indra ddroghavdca (RV. vi. 
22. 2), the Vedic poets were certainly not ignorant of such exam- 
ples of Indra's bad faith as Ludwig 2 and Bloomfield 8 have col- 
lected. It seems evident that such legends as these form the 
background for an occasional general allusion to Indra's fickleness 
like RV. vi. 47. 16 ; 17 . . . anydm-anyam atineniydmdnah . . . 
pdrd purvesdm sahhyd vrnakti vitdrturdno dparebhir eti* " wont 

1 The very fact that the hymns so frequently mention Indra's indul- 
gence in soma (e. g. RV. vii. 22. 2, yds te mddo yujyag cdrur dsti yena 
vrtrdni haryagva hdnsi sd tv&m indra prabhuvaso mamattu ; viii. 32. 
28, yd vigvdny abhi vratA somasya made dndhasah indro devisu cetati ; 
viii. 15. 4, tarn te madam grnimasi, etc.) is to my mind conclusive evi- 
dence that it was not regarded by the poets as ' drunkenness,' or in any 
way blameworthy, made hi sma dddati ndh (RV. viii. 1. 21). 

2 Commentary, vol. vi, p. 202, s. v. ' wortbruch Indra's' and 'adroha.' 
'Bloomfield, JAOS. xt. 161, AJPh. xvii. 433, and Atharva Translation, 

SBE. xlii. 522. 

4 Cf. the close parallel in Goethe's Iphigenie, vss. 1754 ff., Es wenden 
die Herrscher | Ihr segnendes Auge | Von ganzen Geschlechtern | Und 
meiden im Enkel | Die eh'mals geliebten | Still redenden Zuge | Des 
Ahnherrn zu sehn. 
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to help on now the one now the other ... he turneth away from 
his old friends and, changing,' goeth with new ones." 

On the other hand Indi-a's sensuality is amply exemplified in 
the legend of Dirghajihvi (MS. iii. 10. 6 ; AB. ii. 22. 10 ; TMB. 
xiii. 6. 9, 10; JB. i. 161-163; Schol. to Panini iv. 1. 59),' and the 
similar story at KB. xxiii. 4 with its parallel Kath. xiii. 5 (Weber, 
Ind. Stud. iii. 479 note ; v. 453), which latter is connected by 
Weber (Ind. Stud. v. 249) and Bloomfield (SBE. xiii. 547) with 
AV. vii. 38. 2. The antiquity of the Ahalya story (of which 
the epic is so fond) is assured by the reference to it in the 
subrahmanya formula. 3 Equally old is the motif of Kath. xiii. 5. 
As Indra there lives disguised as a woman among the Asuris, so 
he lives in female shape in Vrsanacva's family (cf. JAOS. xviii. p. 
34). In the Rigveda itself Indra's epithet sdhasramuska clearly 
belongs here, and is illustrated by Sayana (on RV. vi. 46. 3) 4 by 
this citation from the Kausitakins : ' yam ham ca striyam sam- 
bhavann indro bhogalolupatayd svaparlre parvani-parvani 
pephdn $asarja. ,b 

§ 2. Aside however from these and other occasional references, 
there are in the Brahmanas a number of parallel passages in which 
a formal indictment, as it were, is drawn up against Indra. The 
type of these is AB. vii. 28, yatre 'ndraih devatah paryavrnjan 
v isvarupam tv astram abhyamansta vrtram astrta 
yatln saldvrkebhyah prdddd arurmaghan avadhld 
brhaspateh praty avadhld iti tatre 'ndrah somaplthena 
vydrdhyata, etc. ; " When the gods shunned Indra, saying : ' He 
hath intrigued against Vicvariipa, Tvastr's son ; he hath slain 
Vrtra ; he hath given the Yatis to the salavrka-wolves ; he hath 
killed the Arurmaghas ; he hath interrupted Brhaspati,' then was 
Indra excluded from the soma-draught." A similar list of mis- 
deeds is boastingly enumerated by Indra himself at Kaus. Up. iii. 
1, tripirsanam tvastram ahanam arunmuhhan yatm salavrke- 
bhyah prayaccham bahvih samdha atikramya divi prahladlyan 

1 vitdrturdnah = vitartwdm, RV. i. 102. 2. 

2 A fuller treatment of this will appear elsewhere. 

3 Cf. Weber, Sitzungsberichte d. Berliner Akad., 1887, ii. p. 903 f.; and 
the JB. text published in this Journal, vol. xviii. p. 34 ff . 

4 At RV. viii. 19. 32 he takes muskani = tejdnsi, but apparently for no 
other reason than that the epithet there appears in an Agni-hymn. 

5 Cf. also Geldner, Ved. Stud. ii. 38 (on RV. x. 86. 9) on Indra's marital 
relations. 
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atrnam aham antarikse pdulomdn prthivydm kdlakdnjdn /' "I 
killed the three-headed son of Tvastr ; I gave the Arunmukhas, 
the Yatis to the salavrka-wolves ; transgressing many a covenant 
I smote in heaven the Prahladiyas, in the atmosphere the Paulo- 
mas, on earth the Kalakanjas " ; and at least two counts are given 
in Qankh. QS. xiv. 50. 1-2, indro vdi triplrsdnam tvdstram 
ahanat. arunmuJchdn yatln sdldvrkebhyah prdyacchat. tarn 
sarvani bhutdny abhyakropan ; " Indra killed the three-headed 
son of Tvastr, he gave the Arunmukhas, the Yatis to the salavrka- 
wolves. At him all creatures were wroth." 

To these must now be added the chapters from the JB. which 
I subjoin. 

JB. ii. 134 indram vai bhutdni paryacaksata triplrsdnam 2 
tvdstram avadhld yatln sdldvrkebhyah* prddad arurmukhdn 4 
avadhld brhaspateh pratyavadhlt samdhdm samhitdm atltya 
namuoer dsurasya pirah prdchditsld Hi. etebhyo devakilbisebhyas 6 
sa hd , ranya eva cacdrd 'nabhyavayan devan. sa u ha devdn uvdca 
ydjayata me Hi. ne Hi ho ''cur eta vai tvaya samdha atltd etdni 
devakilbisani 6 krtdni na tvd ydjayisydma iti. atho 7 hd 'syd 'gnir 
eva sakhitama* iva "sa. devesu sa u hd , gnim uvdca tvam ma 
ydjaye Hi. tathe Hi ho 'vdca sa vai nu tarn devesv icchdmi' yena 
tvd saha ydjayeyam iti. sa ha tarn devesu na viveda yendi ''nam 
saha 'ydjayisyat. sa ho 'vdca na 10 vdi nu' 1 tarn devesu vinddmi 
yena tvd saha ydjayeyam iti. tarn vai ma tvam eva ydjaye Hi. 
tathe Hi. so 'gnir" dtmandi 'vd "rdhyata. 13 tarn agnistutam 
atanuta. tendi ''nam aydjayat. tasya sadyas sarvam pdpmdnam 1 * 
niradahat. sa yathd 'hir ahieehavydi nirmucyeta yathd mufijdd" 
islkarh" vivrhed evam eva sarvasmdt pdpmano niramucyata. sa 
eso 'pahatapdpma tapaty esa ha vd indrah. 1 '' sa ya uktoktas" 
sydd yo '■bhydkhydyeta sa etena yajeta. sadyo 1 ' hai 'vd 'sya 
sarvam pdpmdnariV nirdahat? 1 sa yathd 'hir ahieehavydi nir- 
mucyeta yathd rnunjdd islkdm vivrhed evam eva sarvasmdt pdp- 
mano nirmucyate. 



I B. C. and Sayana on RV. v. 34. 4 kalakanjyan ; D. kdlak&fijdn; F. 
kalak&njydn. 

4 All MSS. -eisnanam. 3 D. sal-. 4 A. arurjakhan. 6 All MSS. -kitbis-. 
6 All MSS. -kitb-; D. -bisna-. ' D. -a. 8 A. -ta. 9 A. acha-. 10 A. ra. 

II A. na. '* A. D. -im; H. -ir. 13 A. dtmana eva ddheta ; D. H. 
atmana eva ddhyeta. u A. -pm&n-. n A. mail-. 16 A. irsvamkdma. 

" A. nmandras. 18 A. uttottara. 19 All insert ha. 

20 D. pdpmanagnift ; hence possibly papmanam agnir should be read. 

81 All nidadha. 
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" The creatures condemned Indra, saying : ' He hath killed the 
three-headed son of Tvastar, he hath given the Yatis to the 
salavrka-wolves, he hath killed the Arurmukhas, he hath inter- 
rupted ' Brhaspati, transgressing the covenant he had covenanted 
he cut off the head of the Asura Namuci.' From these sins against 
the gods he walked away into the forest not descending (?)" to the 
gods. He said to the gods : ' Perform a sacrifice for me.' ' No,' 
they said, 'these agreements thou hast transgressed, thou hast 
committed those sins against the gods. We will not perform a 
sacrifice for thee.' Now, Agni might have been called his best 
friend ; so among the gods he spoke to Agni : ' Sacrifice for me.' 
'Yes,' he said, 'but I desire some one among the gods with whom 
I may sacrifice for thee.' He did not find any one among the 
gods with whom he might have sacrificed for him. He said : ' I 
cannot find any one among the gods with whom I might sacrifice 
for thee.' 'Then do thou alone sacrifice for me.' 'Yes.' Agni 
by himself succeeded. He performed this agnistut. With that he 
sacrificed for him. With it he at once burnt away all his (Indra's) 
evil. As a serpent would get rid of its skin, as one would pull 
the blade of the reed-grass out of the sheath, even so he got rid 
of all his evil. 3 He burns having cast off all evil. For this is 
Indra. If one should be much talked about, 4 if they should 
reproach him, he should sacrifice with this {agnistut). At once 
he burns off all his evil. As a serpent would get rid of its skin, 
as one would pull a blade of reed-grass out of the sheath, even so 
he gets rid of all evil." 

Probably Sayana is quite right in connecting RV. v. 34. 4, 

1 bfhaspater avadh.lt = bfhaspater vacant, avadhlt, cf . AB. vi. 33. 4, 
alaso 'bhur yo me vdeam avadhih. The Commentator on AB. vii. 28 
glosses : svaguror bfhaspater vdkyam svaklyena vakyena pratyavadhlt. 
so 'yam pratighdto na yuktah tathd ca pastambah smarati : vakyena 
vdkyasya pratighdtam dcdryasya varjayee ehreyasdm ce Hi. It is ' inter- 
rupt' rather than 'contradict.' 

2 Professor Bloomfield suggests anubhdvayan as a possible conjecture. 

3 For the comparisons cf. JB. 1. 9, sa yathd 'Mr ahicehavydi nirmue- 
yeta yathd munjdd islkam vivrhed evam eva sarvasmdt pdpmano nirmue- 
yate ya evam vidvdn agnihotram juhoti ; Kath. Up. ii. 6. 17, angusfa- 
mdtrah puruso 'ntardtmd | sadd jandndm hrdaye samnivistah \ tarn 
svde charirdt pravrhet | munjdd ive 'slkdm dhdiryena ; BAU (ed. Boht- 
lingk) iv. 4. 10, tad yathd 'hinirvlayani valmike mrtd pratyastd gayitdi 
'vam eve 'dam cariram cete (— (JB. xiv. 7. 2. 10). 

4 vac in the bad sense of nid, cf. RV. vii. 31. 5, ma no nidi, ca vdktave 
'ryo randhir drdvne. 
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ydsyd 'vadhit pitdram ydsya mdtdram 
ydsya pakrS bhrdtaram na Ha Isate 

v'ett ''d v asya prdyatd yatamkarS 

nd kilbisdd Isate vdsva dkardh, 

with the Brahmana stories just quoted. The thought is clear : 
The Valiant One does not flee even from him whose father or 
mother or brother he has slain ; even of one thus offended he 
demands offerings ; nay even from guilt does the Collector of 
Wealth not shrink. Sayana glosses : kilbisdt pitrddivadhayuk- 
tdn 1 ne "sate na calati na bibheti vd. indrasyd , stotfndm hatir 
indro yatin sdldvrkebhyah prdyacchad antarikse* pdulomdn 
prthivydm kdlakdnjydn arunmukhdn yatin sdldvrkebhyah prd- 
yaccham ityddi prutisu prasiddhd. 

§ 3. Of the legends referred to in the above indictment, that 
of the Yatis is frequently and variously related in the Brahmanas. 
Most of the passages have already been collected by Weber in his 
note on AV. ii. 27. 5 (Ind. Stud. xiii. 191) viz. AB. vii. 28 ; TS. 
vi. 2. 7. 5; TMB. viii. 1. 4; xiii. 4. 16 ; xiv. 11. 28 ; xviii. 1. 9 ; 
xix. 4. 7 ; Kath. viii. 5 ; xi. 10 ; xxv. 6 ; xxxvi. 7 (in Ind. Stud. 
iii. 465) gankli. OS. xiv. 50. 2. To these may be added TS. ii. 4. 
9. 2 ; MS. i. 10. 12, p. 152; and JB. i. 185 which runs as follows : 

trdikakubham annddyakdmah kurvlta. indro yatin sdldvrkebh- 
yah prdyacchat. 3 tesdm 4 adyamdndndm trayah kumdrdh 6 pary- 
a$isyanta rdyovajahprthura^mir" brhadgirih. ta l indram astuvan. 
tan 7 abravit kimkdma ma kumdrds stuthe* Hi. 1 bibhrhy eva no 
maghavann' ity abruvan. tan antard , nsayor 1 " adhydsyata. td asya 
tisrah kakubho Hambanta. irne vdi lokds saha santas tredhd 
vydyan. u tans tredhd" 'nnddyam anuvyait. tau esdm traydndrh 
lokandm tisrah' 3 kakubho 'nnddyam 1 * alambanta." sa diksatdi" 
"sdrh ced vdi traydndrh, lokdndm tisrah kakubho 'nnddyam 1 * ava- 
rundhlya" tene , mas tisrah kakubho 'pahareye'" Yi. sa" etat . . . 

I Cf. RV. iv. 18. 12, has tematdrarh vidhdvdm acakrat ; Pischel, Ved. 
Stud. ii. 51. 

8 He quotes here (evidently from memory, hence the transposition) 
the passage Kaus. Up. iii. 1. 

3 C. pragcisa. * C. om. 5 C. ham-. 8 A. prathuragmi ; C. prathar- 
agmi. ' A. tar. 8 C. stusethari. 9 C. mavya-. 10 C. 'msathyor. 

II A. vayans. n A. tresa ; C. tredhayd. 13 C. om. " C. nnadydkamam. 
16 A. av&lamb-. 16 C. dikrte. " A. avdrundha. 18 A. avaharata. 

19 This whole sentence to 'pdharata is wanting in A. 
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pyaktend 1 'stuta tendi 'sdm trayandm lokdndrh tisrah kakubho 
'nnddyam avdrundhatd* tene 3 'mas tisrah kakubho 'pdharata. 4 
tad yad esdm trayandm lokdndrh tisrah kakubho 'nnddyam avd- 
rundhata* [tat] trdikakubhasya traikakubhatvam." tad etad 
annadyasya 'varuddhisdma. 7 ava 'nnddyam runddhe" 'nnddya- 
presthas svdndih bhavati ya evarh veda. 

186. dindriyarh vd etat sama. dindratrcah.' dindrasdma. 1 " 
indra iti nidhanam bhavati. trini purusa" indriydny dtmd 
prajah papavah. tdny evdi 'tend 'tman™ parigrhnite. tan abravlt 
kimkdmo vd 1 * ekah kimkdnia ekah 11 kimkdma 11 eka 1 * iti. so 
'bravid rdyovdjah pa$ukdmo xi 'ham asml 'ti. tasmdi ildm prd- 
yacohat. papavo vd ild. athd 'bravlt prthurapmih ksatrakamo 
'ham asmi 'ti. tasmdi ksatram" prayacchat. sa eva prthur" 
vdinyah. athd 'bravid brhadgirir'* annddyakdmo 'ham asml 'ti. 
tasmd atha kamarn prayacchat. 

"He who desires food should use the trdikakubha-sdman. 
Indra gave the Yatis over to the salavrka-wolves. While they 
were being eaten, three boys were left, Rayovaja, Prthuracmi, 
and Brhadgiri. They praised Indra. He said to them : ' With 
what wish, O boys, do you praise me?' 'Support us, O Bounte- 
ous one,' they said. He threw them over his shoulders. They 
clung to his three points. 19 Verily these worlds which had 
been together separated in three parts. In connection with 
these [worlds] food also separated in three parts. And they 
clung to the three points of these worlds, to food. He consid- 
ered : ' If I should obtain the three points of these three worlds, 
food, I should thereby carry off these three points.' He thus 
praised with the . . . pyakta-[sdman]. With it he obtained the 
three points of these three worlds, food ; with it he carried off 
these three points. Because he obtained the three points of these 
three worlds, food, that is the reason for calling it the trdikaku- 
bha-[sdman]. That same is the saman for the obtainment of 

I C. eta (space) cyak-. 8 C. avarundhiyate. z C. tend. 4 C. harata. 
5 A. C. av&r-. 6 C. trekakubhafytvam. 

7 A. varuddhissa- ; C. varundhisa-. 8 A. avarundhe. 

9 A. dindrir iti ca ; C. aindrltfcah,. 10 C. dindrarh s-. 

II C. pustapusa. n A. smdtman. 13 C. val},. 14 C. om. 16 A..pagvah-. 

18 C. hsetrcb-. " A. prathar; C. prathur. ls C. -giram. 

19 This, and what follows it not quite clear to me. The Commentator 
to TMB. viii. 1. 4. glosses the parallel passage by svaleakupsv adhini- 
dhdya. 
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food. He obtains food, he excels his own (people) in food who 
knows thus. 

186. And this sdman also pertains to the powers (indriya). 
It is Indra's triplet. It is Indra's saman. Its nidhana is ' Indra.' 
There are three powers in man : the self, offspring, cattle. These 
same he thereby encompasses within himself. He said to them : 
' What does the first wish ? what the second ? what the third ? ' 
Rayovaja said : ' I desire cattle.' He gave to him the ila. For 
the ila, is cattle. Again Prthuracmi said: 'I desire nobility.' 
He gave to him nobility. He is Prthu Vainya. Again Brhadgiri 
said : ' I desire food.' He gave him his wish." 

This is clearly an elaboration of the legend in TMB. xiii. 4, 16 
(and also very briefly told at viii. 1. 4.), indro yatln sdldvrkebhyah 
prayacchat. tesdrh traya udapisyanta prthuracmir brhadgiri rdyo- 
vdjah. te 'bruvan ko na iman putrdn bharisyatl , ti. aham itl 
''ndro i bravlt. tan adhinidhdya 1 paricary acarad* vardhayans 
tan vardhayitvd 'bravit kumdrakd varan vrnldhvam iti. ksatram 
mahyam ity abravlt prthurapmih. tasmd etena pdrthurapmena 3 
ksatram prayacchat. ksatrakdma etena 1 stuv'tta ksatrasye 'vd 'sya 
prakapo bhavati. brahmavarcasam mahyam ity abravid brhad- 
girih. tasmd etena bdrhadgirena 3 brahmavarcasam prayacchat. 
brahmavarcasakdma etena stuvlta brahmavarcasl bhavati. papun 
mahyam ity abravid rdyovdjah. tasmd etena rdyovajlyena 3 papiin 
prayacchat. papukdma etena stuvlta papumdn bhavati. 

The shorter passage (viii. 1. 4) introduces the story exactly 
like the longer versions just quoted. But after aham itl ''ndro 
'bravit it continues : tans trikakub adhinidhdya ''carat, sa etat 
sdrnd 'papyat. yat trikakub apapyat tasmdt trdikakubham. The 
Commentator glosses : trikakup by tryucchritapradepa dsan 
svakakupsv adhinidhdya ; which is quite similar to Sayana's 
explanation of the same word at II V. i. 121. 4, trikakup trisu 
lokesu ''cchrita indraft,.* 

1 Commentary glosses rathe aropya ; but it evidently corresponds to 
the antara. 'nsayor adhydsyata of the JB. version. 

2 The text of the Bibl. Indica reads paricaryy acaran ; but a 3d pers. 
sing, is wanted. Its force is that of an auxiliary with the participle 
following, cf. Delbruck, Altind. Synt. p. 390. The Comment, has : 
vardhayan posayan, paryacaran (!) paricaryam krt&van, evam var- 
dhayitva punar abravlt ; where paryacaran clearly stands for -at. 

3 Comm, supplies sdmna. 

4 Comm. supplies parthuracmena brahmasdmnd. 

5 Elsewhere he usually glosses kakubh by dig. 



